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The following are, in a collected form, the secm<>ns 
and lectures of my esteemed Mend Baboo Peary Mohun 
Chowdry, missionary of the Brahmo Som^g of India^ 
which he preached and deiiyered in Lahore and Dehra- 
doon and also a few essays by him which were contri- 
buted to the Indian Mirror. With the exception of the 
lecture on the ''Law of Love" all are Reprints. It af- 
fords me sincere gratification in presetiting this work to 
the public with a hope that it will be of some benefit 
to them. 

The proceeds of this book will be placed at the dis- 
posal of Baboo Kanty Chandra Mittra^ to help him in 
imparting a liberal and moral education to the children 
of the missionaries of the Brahmo Somaj of Lidia. 



91, Kansaripara Boad *) Aukhil Chunder Sen. 

Bhowanipore 
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THE LAW OF LOVE. 



[The substance of a lecture delivered at the Shiksha Sava Hall, 
Lahore on the 13 th May 1870.] 



'''God is Love : and he that dwelleth ia love, dwelleth in Ood and God in him. 

John IT. 16/' 

Dearly Beloved brethren, 

Most of you, I hope, believe in one living and personal 
God, who animates and governs this world. He is in this hall and 
knows every one of us. He presides over the whole universe. Behold 
the blue heavens so beautifully studded with the stars, the sun, 
the moon and the other planets ; contemplate the wise and 
benevolent purposes which they are destined to fulfil and you will 
be naturally disposed to exclaim : — 

"These are Thy glorions works, Parent of Good, 
"Almighty, Thine this universal frame, 

"Thus wondrous Fair, Thyself how wondrous then — " 

» 

The entire creation is perfectly loyal to this Almighty Parent of 
Good ; but do you, brethren, observe' in this divino Kingdom mere 
dry and mechanical laws that control and regulate the universe ? Are 
we governed by a distant Ruler who frames laws only to enslave and 
tyranize over us 1 No, on the contrary, we live in the sweet home 
of an ever-near and ever-loving Heavenly Father. The love of power 
is not the ruling principle which moves God in dealing with His 
children. Man is the child of God's Love and is destined eternally to 
drink deep of that immortal and sweetest spring. He is the care of 
God in death as in life — a noble object of Divine Love. God creates a 
vast world for him. The beauties of this world gladden his eye-sight, 
its varied and melodious music delights his ears, its sweet flowers gra- 
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[A setmoD preached: on the %9 th Vlsy, 1870, at the Lahore Brahmo Somaj.]^ 

The immortal and holy law of love which governs the materia^ 
universe pervadefj^thfi- 'spirit-worid also. The. same omnipotent will 
which disposes of events in the world of matter overrules the des- 
tinies of the human souls. In short, the God of the material world' 
is the God of the spirituM world also. The same hand which directs 
the millions of systems in the world outside, creates and preserves 
the invisible world of spirits; The line of demarcation between, these > 
two worlds is however evidently clear. The world of matter isblind"^ 
and \mconscious, while the world of men is conscious and free.. But 
ill spite of his freedom^ man, as a composite- being, is subject to the- 
various laws of his own complex constitution. His freedom is limited. 
He is not endowed with any of the powers of creation, conservation, 
cr destruction. He cannot of his own will create, preserve or destroy 
anything. He can neither construct nor destroy a single atom iu: 
the universe. But his Heavenly Father Himself creates and pre- 
i^crves a mighty and magnificent universe for him. It is the Supreme 
Being Himself who bestows upon him a bodily system which so won- 
derfully connects him with the universe of matter. He has only ta. 
open his eyes and the grandeur and beauty of the physical world,, 
call out spontaneously his feelings of admiration and praise, and he 
has only to observe the laws of temperance, and his system of itself 
grows in health, strength, and beauty. God has endowed him with 
the wonderful powers of intelligence to appreciate the mighty move- 
ments of the World of Intellect, and to distinguish truth from error. 
He has only to cultivate the powers of his mind,, and he is sure to 
grow in knowledge and experience. He has been also blessed with 
the gift of aflfection, which enables him to taste the sweets of society. 
And the more he lives and moves in the circles of those who are near 
and dear to him, the deeper is the growth of his tenderness. God 
has also bestowed upon him the sublime power of conscience, which 
helps hjm to know what is right and good — a power without which^. 
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4ie could have no access to the Moral World. But even thesd 
Jare not enough for man. Granted*that he has a vast universe of 
matter to feast his senses and to conduce to his health and beauty 
— a universe of truths to gratify his intellect — a world of aflfections 
to sweeten his life, and also a conscience to teach him what 
is right and good. Granted that he is bodily healthy, strong, 
and handsome ; intellectually, — ^sound, energetic, clever, deep-read, 
well-informed, and eloquent ; socially, — gentle, mild, very polite, and 
amiable ; and morally, — just, benevolentj patriotic, yea, seemingly 
philanthropic. Bat of what use are these to him in the long run 1 
With all these, perhaps he is forgetful of his highest well-being. The 
luxuries of his material prosperity gratify his carnal mind, the truths 
of science and arts please his intellect, friendship and love soften his 
lieart, yes, the blessings of suffering humanity stir him to greater 
Toenevolence. Perhaps men of the world speak very highly of him. 
But can these restore him to inward harmony and peace t Oh ! 
liow touching is the thought of death to him ! Perhaps in a 
dreadful moment he looks upon his own handsome and robust body 
and the enormity of wealth that conduces to its nourishment, and 
remembers the grim face of ruin that awaits it ; he Is crushed under 
the idea, the gloom of despair darkens his mind. The whole host of 
his friends, his boasted moral and intellectual endowments, are ac- 
counted as nothing to save him from the terror of death. "He really 
fears to die, as children to go in the dark." Now he feels the need 
of a highef principle. Hitherto he was alive to his interests in this 
world only. He observed physical, intellectual, social, and moral 
laws, only to serve and glorify himself. He enjoyed health, 
the grandeur and sublimity of the physical world delighted 
his eyesight, he studied sciences and arts, and he won the re- 
gard and affection of his neighbours, but in these blessings he 
could trace no finger of a higher Being, which was incessantly u{>on 
him. He observed the laws of God and grew in health, knowledge, 
and in the regard and aflFection of his neighbours, but he did not ac- 
knowledge the Maker of those laws which brought unto him these 
comforts. Perhaps he had a creed, but that was too formal and too 
cold to change his heart and to stir up the movements of his life. 
He wielded it now and then only to win a name in the religious 
world. His tongue spake as an angel; and his lips uttered prayers, 
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but his heart lusted for gold, and the pride of self ate into the 
very vitals of his souL He had«a knowledge of an ever and omni- 
present Deity, but his carnal heart could scarcely feel the living and 
nearest presence of Him. The tremendous thought of death now 
crossed upon him as a flash of lightning. It awakened him hitherto 
dead in sin. He felt the wrechedness of his heart, repented bitterly 
of his life. He saw that he was no better than a downright atheist 
and a bloated sensualist. 

The dark spots of his past life appeared as horrid abominations 
in his sight. Tears of bitterest penitence came in full showers and 
softened his hard heart, which had hitherto burnt with flames of 
pride and lust. The filthiness that had been heaped upon it for years 
together was washed off, and the seed of a New Life began to bud forth 
and grow daily in Divine mercy and grace. The beautiful and fra- 
grant flowers of Faith and Humility began to send forth in time 
their sweet perfumes in all directions. This is the result of a perfect 
and constitutional change in the life of man. 

In the material world, when the vitiated atmosphere diffuses 
all over the country diseases and epidemics the Almighty 
• Disposer of all events, sends a tempest or cyclone to purify the 
polluted air, so, when the souls of men are exceedingly corrupt and 
dead in sin, when the pulse of their Faith ceases to beat, they require, 
so to speak, a spiritual storm. The Holy Spirit of God works inwardly 
in their souls an organic and marvellous change. It comes over them 
like a sweeping storm or a winnowing fan that drives off the chaff and 
destroys the dens of wickedness and the beds of thorns. The 
creeping serpents or the lusts of flesh, which poisoned the tender 
plants laid in on the depth of their souls, are crushed to death under- 
neath the blast. The beasts within .them that walked wild are con- 
verted into their obedient slaves. Their evil inclination dies. They 
receive a positive power from on High to govern their unruly hearts. 
It marks a memorable turning-point in their life. Pride, haughti- 
ness, arrogance, and self-sufficiency give way to humility and meek- 
ness. The change revolutionizes their hearts, it roots out all forms 
of depravity, the impurities are blown away. They are, as it were, 
bom again. The life-blood of Faith which stopped begins to circulate 
again. The nerves of love and humility, which were paralysed and 
deadened, revive. The souls which were benumbed by the love of 
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gold become warm and active, and perfectly alive to God aad salva- 
tion. The blind begin to see. The Lamp of Faith in their right 
hand discovers the richer of heaven which a^ the love and grace of (glod, 
and the vessel of water in the left, {L c., no attachment to the world or 
self) puts out the flames of hell which are the lusts of flesh. Thus 
the re-bom souls enjoy altogether a new world. The old world and 
the old relations are dead to them. The atmosphere wherein 
they breathe widens infinitely ; they inhale the presence of that 
living and loving God in whom the whole universe of spirits live and 
move, and have their being. So wonderful is the revival of God's 
children ! They are restored to peace and harmony with God. The 
war that went on between the flesh and the spirit is now over. "They 
now think the thoughts of God which are truths, feel the feelings of 
God which are love and goodness, and will God's will which is holiness." 
'Then Faith and Knowledge and Desire and Duty harmonize." Hith- 
erto they lived as men of the world, now they live as men of God, in 
a world altogether new and holy. They continually receive from Him 
a positive heavenly power to destroy sin and overcome temptation. 
They are no more as slaves of blind impulse, thrown upon the chap- 
ter of accidents or flung on the stream of chance ; but they bend the 
torrents of events and outward circumstances to their passage from 
sin to salvation. They have crossed the Rubicon of their lives, and 
they now breathe freely, although they entirely depend on God. For 
in the spirit-world freedom and dependence are co-ordinate. The 
men of Faith feel that obedience and spiritual freedom are actually 
one and the same. The more they obey the laws of God, the more 
sweetly they enjoy the blessings of spiritual liberty. The more they 
prove loyal to God, the greater and sweeter is their spiritual emanci- 
pation. But this is a matter of experience in life. Mere dull and 
abstract notions of intellect can never enable us to taste it. A soul 
full of pride and lust, a mind deeply intellectual but at the same 
time carnal, or a heart of stone, is enmity against it. It requires a 
new soul and a heai*t of flesh to feel it Those who have gone astray 
from the ways of purity, and have spoiled their hearts, must in the 
beginning feel the enormity of their crimes, and must repent bitterly 
of their treacherous and prodigal use of those talents so mercifully 
entrusted to them to glorify God alone. And they must deeply 
thirst after how to reconcile themselves to their Father in heaven^ the 
2 



Countain^f infinite justice. And when there will be none to h^ 
them, when their wretched souls will bleed, as it were, in the tean 
-and agonies of penitence, Gfod, the absolutely* good, will reveal Him- 
self in the deeper and inner world of their heart. Hitherto they hsi 
a mere cold conviction of their reason that there was a God ; but i; 
had no power to purify their heart and regenerate their life. No 
they are united with the living and true God, from whom they receii 
fountains of life, pure and unalloyed. The Fatherhood of God as 
the brotherhood of man are no more dreams to them ; but they fe« 
and enjoy these realities. The sele aim of their life is now to serye 
and glorify God, and God only. Yes ! They do not cut off their inter- 
course with the world of men ; but they live there only to exalt it t4 
heaven, and to make angels out of men. Their converted hearts an 
always Godward. They feel themselves enraptured when they set 
that they are bom of Perfect and Absolute Love. They feel that 
God the omnipotent Ruler of the universe is their Father and Mothef. 
and loves them not for their usefulness, but for their own sake 
They recognize in Hhn their living and loving Friend, nearest sd 
dearest to their heart. And even in the most depraved sinners thej 
embrace their own brothers, bom of the same Eternal Si»rit, wh« 
they love so dearly, even at the cost of their own selves. This hen- 
enly stage of human life is entirely a work of Divine Grace. It a 
the direct and inward revelation of Grod in the deeper and inner 
of men. Men in this stage of their life feel the inworkings of 
Holy Spirit of God. They see clearly that their Holy Father Em 
self inspires them with fire of enthusiasm to glorify Him, and Him 
only. In this stage of life compromise between God and Mammon is 
itnpOBsible. After this union with God, the souls which were sickly 
and lean, acquire health, verdure, strength, and beauty in the sm 
shine of His holiness. Men who were carnal become spiritual au 
incapable of sin. Those who could see no God either in the wori 
outside, or in the world inside, hold direct, deep, and ecstatic commu- 
nion with their Father in heaven, and grow daily in His grace ani 
love. The sweets of immortal life are no more delusions to theni 
but they actually taste them and offer the outpourings of their grati- 
tude for such blessed lives they receive from their Father, in whose 
loving countenance is the fulness of joy. The moral law written upon 
their conscience becomes the strongest and deepest of all princi 



pies. They renounce the world, and surrender themselves tcf the wilF 
of God, only to establish on earth the Kingdom of Truth and Love. 
And God the True, the Good, and the Beautiful,, touches t^em- witte 
lis Holy finger and inspires them with real heroism, both moral and 
;piritual, to lead a life truly noble and divine.. And their hearts 
ire suffused with a kind of milky tenderness, which enables them 
.0 look even upon their deadly enemies with the holy feelings of" 
iirotherhood^ . 



THE LIVING GCM). 

[A Sermon preached on the occasion of the 7th anniversary of tEe 
[jahore Brahmo Somaj^ on Sunday, September 4th 1870.1 

Tnirvai^ multitude of mankind who peopfe this habitable globe 
indeed, is one of the most remarkable works of the Infinite Father 
of the universe. And it i^ a matter of great interest to study the 
history of their progress in the scale of creation. It is more or 
less than three thousand millions of men, women and children who- 
cover the face of this earth. Now what hare they to do here, iw 
the theatre of this worM ? Why did the Great Gk)d create them ? 
And how far have they fulfilled the motive of their Creator ? 
Certainly^ these teeming millions of God's creatures are not 
scattered over this wide world without some purposes ! To-night 
we shall undertake to see in proportion to the light within us how 
far have we served these purposes in conscious obedience to the laws 
of our Maker. 

Looked in tbi« point of view as regards conscious obedience to 
the mighty will of God^the world of men divides itself into three 
grand divisions. 

Of these three divisiwis the one which is largest in number is 
the great mass ot mankind or the so-called mob of the human 
society : this class, I shall call the men of the world. The second 
division is higher than the first, but smaller in number ; this class,. 
I shall call the men of prudence. The third and the last is the 
smallest in number; but the highest in spirit : this class, I shall 
call the men of faith. In other words, they are respectively, the 
sensual, the intellectual and the spritual classes in the great circle 



of mankidd. The first class forms nearly the nine-tenth ; the se- 
cond, almost the rest of the whole human population of our earth. 
And in the last class, we find scarcely one per million. Now given 
the 180 millions of people in India we find 162 millions under the 
first ; and nearly 18 millions under the second ; and about 118 indi- 
viduals only under the last denomination. 

The moving principle of the first class is the Love of the world ; 
that of the second ; the love of self ; and that of the last ; the love 
of Ood, 

The remarkable characteristics of the first class of men are 
their strong desires after the delights of the senses. To them physi- 
cal prosperity and bodily comforts are the only real and 
solid things in the world. They exert their all energies to 
contribute to the material progress -of their countries. They are, 
as it were, immersed in the world of sense and can scarcely rise up 
beyond it. The pleasures of intellect are too ethereal and commu- 
union with God is impossible with them. Beyond the objects of 
senses, to them every thing is dark and empty. The beauty of 
matter is the only attraction for them. They feel enamoured of a 
beautiful rose or a charming scenery ; but can hardly enjoy the 
beauty of holiness. They make best mechanics. Their creed is mate- 
rialism, their God is also made of stone, or brass. For they can 
not conceive of a God without form and shape. The 330 millions 
of gods and goddesses, were once proposed for this section of 
our race. They form the most miserable and benighted classes of the 
world of spirit. Darkest forms of ignorance and superstition, ido- 
latry and prejudice are prevalent among them. True, the 
world has been blessed from time to time with the phenomena 
of great men ; but their light has not yet succeeded to enlighten 
these portions of mankind on the true principles of faith and life. 
These men feed and nourish the upper ten thousands of our 
community ; they grow com, build houses ; make engines, 
weave clothes ; and prepare thousand other articles of u«e and 
elegance j but most of them are altogether unconscious of the 
immense amount of service they render to mankind. They 
are not conscious of the mighty hand of our Living God that works 
with them to make His dear children happy. To them the 
Living God is as dead. 
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The second class is, by far, more refined than tBe fTrst. TLey 
have been taught to enjoy higher jjhings than gross pleasures 
of the senses. They inhabit a higher sphere and stand on the nobler 
platform of self-knowledge. They in their thought can dissolve the 
world of matter, and can read therein the laws of wisdom and 
love. They know the philosophy of matter and psychology of 
mind and soar higher and higher in the regions of sciences and 
arts. They feel exceeding joy from the study of Nature and Art. 
Most of them possess marvellous and mighty powers of intellect. 
They are men of sharp insight. Their taste is remarkably sharp 
and well-cultivated. They cut brilliant figures in the world of in- 
tellect ; the spoken or the written eloquence of their hearts stirs up 
the dullest of men. They awaken feelings of wonder and rever- 
ence in the souls of ordinary men. Most of them occupy high and 
respectable positions in the social, political and religious depart- 
ments of men. They edit journals and newspapers, deliver 
lectures, publish books, write volumes upon volumes on sociology, 
politics, ethics and theology ; reform the customs and manners of 
their communities, repudiate the time-hallowed notions of false 
traditions ; wield the civil and political forces of their countries ; 
and are sometimes enthusiastic to destroy the false ideas about God 
and man. They style themselves editors, authors, reformers, noti- 
bilities, ministers, apostles, preachers or missionaries. But in these 
useful and really respectable occupations of their lives, they recog- 
nize only themselves. True, most of them speak truths, and they 
are surely the truths of God ; but they receive them second- 
hand from the creation and not directly from the Creator 
Himself : hence in the place of God they recognize and worship 
themselves, and ascribe all glory and success of their works to 
their own efforts. They can « give us best theologies, but their 
notions of God are, at best, the results of their induction, the 
fruits of their intellect or the cold and abstract conclusions of 
their reason. But these cannot change the heart. With all these 
high gifts of God their hearts may be as dead in sin as those of 
the worldly men ; therein may reign only the love of self and very 
likely they may worship the idol of self in the name of God, and 
the secret prayers of their hearts may be, " my will be done in the 
name of God*s will.'* And they fail to credit the direct evidence of 



God. In ^ort tKeir religion is not to make '' man divine ; but God 
human." When God sends down showers of rain they perhaps 
in the secret of their hearts revolt againdt His living will 
and say ** God ! forbid thy clouds to rain over us ; for it does 
not suit our present convenience.'^ And when the glorious sun is 
strong and painful to them their hearts curse the dispensation of 
our Gracious and Good Fathw, or when deaths and diseases prevail 
in the circle of those that are dear and near to them they, ask 
the Mighty and Merciful Disposer of aH events to withhold 
those circumstances- which afford them no present comforts and 
which are atgainst their raementary whims and caprices. In fact 
under the pretext of God's will they seek their own conveni- 
ence and in such a state of miud anybody can rob them of their 
inward peace. Love of fame and. Love of esteem may be 
the uppermost thoughts in their hearts. Their sermons and 
preachings and other deeds of philanthrophy may all pro- 
ceed from an extraordinary Jove of self. And they may alto- 
gether miss the Living God in their, so-called works of humanity 
or benevolence. And it is needless to say, that of all forms 
of idolatry the worship of self is the most defiling ; and that 
it is the blackest form of hypocrisy in the name of Infinite God. 
It is the living word of Gtod that those who seek their own 
glory, and consider themselves self-righteous, self^moral, self- 
learned, self-living, and self-pleased shall never succeed to draw 
near to His Living Presence. Most af the graduates and under- 
graduates of our universities in India in spite of. their knowledge 
of the best possible theology, have declared thwr inability to realize 
the living and holy presence of God. They say, in their eyes, 
either open or shut up, they feel no presence of God ; and before 
them there is nothing but emptiness and darkness besides their 
own souls and the worlds of matter. Whence does this despair 
proceed ? Whence is this blindness of the heart ? And what is 
the cause of this practical atheism ? Faith answers,, their self- 
seeking is the greatest stumbling-block between God and their 
proud fiouls. 

Eemember, ye that are blind and do not see the Living God, 
that the Lord of the Universe is no deceiver, and His special 
Providence for every soul is no fiction. He. is not an absent 



and abstract; God. You <?aimot dkmiss His awfui Ppe«ence 
either from tbe universe of matter 'or from the uaiverse of spirit. 
He is not absent £rom your souls, %ut is continually present 
with you, lives with you, and labours with you. Purify your 
hearts, and yo« wiH see Him more clearly than you see your own 
Bouls. 

The last class or the men of faith are the fewest all ovefr 
the world. They are poor and humble in spirit ; they distrust 
themselves altogether ; and feel the leanness and wretchedness 
of their souls whtm withdrawn from the living Presence of their 
Dear Father. They depend entirely on the mercy of their 
God and Hve to glorify Him and Him alone. They believe that 
every thing that is true, holy or beautiful, belongs to God and 
hence praise and glory, love and esteem are due to Him 
only. Love of fame and love of self are abominations in their 
eyes. They feel that they can do no amount of good without 
the help and co-operation of God. The fountain of pure goodness 
or the true welfare of mankind, they see, is at the feet of God. 
All seeming goodness of man without the presence of the absolu- 
tely good Father, they know, is vile and selfish ; and selfishness, 
they believe, is the bitter source of all evils which give rise 
to separation and wars, or hatred and enmity. They sacri- 
fice the personal, the private, and the finite for the well-being 
of the universal brotherhood of men, and try to surrender their 
individual wishes and desires to the perfect and bmnipotent 
will of their Father. 

They follow the instructions of God, and feel that He is ever 
present with them to help them^in their times of need. They are 
humble in spirit, and meek and lowly in heart, because they feel 
that the Glorious Lord of the Universe is before them, and calls 
forth their adoration, and homage ; they are calm and regulated, 
because the mighty and forgiving Ruler of the moral world governs 
their hearts. They receive truths, first-hand, at the Primitive 
Source— the real and true God. They feel affections for the living 
and deep things of God, and these do not flatter their vanity, for 
they feel they come directly from Him. They resist and overcome 
temptations ; but are never proud of their success, for they receive 
courage and heroism from His hands. They hear distinctly the 



low and jtill voice of conscience. The voice of motherly or 
friendly affection can never drown the awful but sweet voice of 
God— the Infinite Mother of the universe, who speaks in secret, 
out most eloquently, within the inmost recesses of their souls. 
The relations of earth, and the attractions of flesh have no influ- 
ence over them. The pride of intellect does not eat into the 
vitals of their hearts. God is their King of Salvation. They 
always hunger after God, and God out of His infinite affection 
lives with them, and helps them. They cry for the Living God, 
and pant for the eternal and blessed life which flows from His 
love. And accordingly the Living Father reveals Himself to 
His prayerful and penitent children. They cannot live without 
Him. They feel the bitterness of separation from Him, they 
rejoice to live for God, and God out of His infinite and 
overflowing mercy shows them that "in Him they live and move 
and have their being." They see it clearly that God, the Supreme 
Father of the millions of living beings, does actually live in and 
for them. Thus they feel exceeding joy to embrace in their 
living hearts the ever-living and ever-loving Soul of the 
universe. When they feel Him deeply their humility is perfect 
and they put on the robe of purity and perfection. They worship 
the Supreme, the Eternal, the Unknown, and the Unseen in 
truth and spirit and in the beauty of holiness. Thus the men of 
living faith discover their true and living Father of Holiness. To 
them there is no darkness and emptiness. But the Self-existent, 
the Omniscient, the Omnipresent, the Omnipotent, the all-Merci- 
ful; the Holy and the AU-Beautif ul, the Perfect and the Infinite 
Soul, the Father and Mother of mankind fills up all space and 
time, and they find no place and no time without the awful and 
living presence of God. The world of the living, and the world 
to come, the past, the present and the future, they see, are all 
united in one deep and entire chord of Divine Love. 
Brethren, try to realize the presence of such a Living God. 
Faint not, despair not, your Living Father sees that your 
flesh is weak, and your heart faileth ; but if you have 
inclination after righteousness, He will reveal Himself to you 
in His fulness. Feel the infinite and purifying love of such 
a Kind and Living Father ; it will regenerate your heartis ; 
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and with the help of such a Loving Father you can work 
miracles. "With His Presence, you aan convert the dry earth 
into heaven, downright atheists, sceptics or proud and arrogant 
souls into angels of heaven. And you can dig fountains of pure 
love in the hard and callous hearts of the worldlings ; and can 
kindle holy fire in the dark and dull souls of the melancholy. Be 
gay and joyful as the beautiful roses in the garden. Bejoice, 
Brethren, your Father in heaven lives for you, and is present with 
you. May you recieve, year after year, fresh and direct revelations 
of the mighty and holy will of my dear Grod ! And may you 
welcome His direct communications for time without end ! " Pre- 
pare " more on, children of G-od, immortal souls, born of infinite 
love ! March onward and forward, lo ! the kingdom of your 
heavenly Father is near at hand. May your faith in Him year 
after year become deeper and brighter and may you grow stronger 
and more healthy in His regenerating grace ! 
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THE BRAHMO SOMAJ OF INDIA. 

[ A Lecture delivered at the Mission School, Dehra Doon, on the 19th 
December, 1870. ] 

The great Brahmo Somaj movement of India, I am sorr]^ to 
find, is unknown to most of our educated countrymen in the 
Punjab and the North "Western Provinces. There are, I am told, 
hundreds of men in these provinces who ask to be enlightened on 
the principles of this great movement. But no attempt from any 
quarter has hitherto been made to satisfy the wants of these 
people. Although there are numerous tracts, sermons, lectures 
and pamphlets delivered and published by the leading members of 
the Somaj, there is yet no such thing which could enable the 
public mind to have a general insight into the vital elements of 
our Creed. I feel myself, therefore, compelled to tell you in short, 
the real object, the vital principles and the remarkable events of 
the Brahmo Somaj of India, which under the overruling Provi- 
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.dence of God Kas begun to exercise a very high order of influence 
over the educated and civili/ed parts of the world. 

It is only a few months back, while proceeding to Lahore a 
• EuropeaxL gentleman addressed me in these words . — Are you 
Brahmo Somaj ? This curious interrogation, no doubt, struck me 
'with surprise as I had been stranger to it. But such meaningless 
phrase, my friends in Lahore assured me, is no uncommon pheno- 
menon in the Punjab. From other quarters again I am told that 
^ the people of the; Punjab and the North "Western Provinces call 
the follower of Theism Brohmo. These errors, no doubt, proceed 
from ignorance. They do not know that Brohmo means the 
Supreme Author of the universe and those who serve Him are 
called Brahmos. The community of these Brahmos is Brahmo 
Somaj. Hence no individual can be called Somaj. 

The object of the Brahmo Somaj is two-fold and comprehends 
the double process of deatruction and construction. The one is 
to root out superstition and scepticism, caste and pride ; the other, 
to form the kingdom of Faith and Love in the inward world of 
mankind. For the realization of this great object the Brahmo 
Somaj of India entirely depends on the mercy of ^God. The hig- 
hest end it has in view, is to draw men and women near to the 
living Presence of their Heavenly Father. But it does not under- 
value the improvements in other spheres of our life. It does not 
teach us to renounce our domestic circles and to live in places 
far away from society to hold communion with the Great God 
of Love. 

On the contrary, it demands the elevation of our wives and 
children and our society and government to be built upon the deep 
and high principles of righteousness. It condemns anything that 
is sectarian or detrimental to the universal and true well-being of 
mankind. To sum up in few words, the greatest object of the 
Brahmo Somaj of India is to break down all distinctions of color 
and creed, and to establish all over the world the Fatherhood of 
God and the brotherhood of man. 

The vital principles of the Brahmos are these — • 
The 1st. — Their Faith IN God. They believe in one Living 
God. These universes of life and intellect which day after day 
commune with our intelligence reveal their Creator and Sup- 



porter. They are neither illusions or pa^rte of God as pronounced 
by many a philosopher in India an(^ dsewhere. This fact 13 
written upon human consciousness too deeply to be ignored. Brahmos 
do not require the works of theology or philosophy to tell them 
that there is GK)d. And they do not presume to prove His exis- 
tence by the rules of science. Their faith is simple. They 
feel spontaneously in the deepest recesses of their souls that 
there is a Being whom neither senses nor understanding can 
discover. In other words they feel the evidence of the unseen 
reality of the Godhead in their own hearts. And they do not 
depend on any thing outside. The physical world may help to 
deepen it, but is never the cause of it. 

The 2nd. — Their Idea op man. Every man is child of God. The 
greatest and lowest, the saint and the sinner, the theist and 
the faithless are all objects of His unlimited love. Every soul 
as His lawful child has right to commune with Him face to 
face. Men of faith or great men are not Divine Incarnations^ ; 
but mere means to awaken our faith. God creates men out of 
perfect motive to bless them and never to damn ,them. He 
chastizes His own children to make them better and purer. The 
worst of His prodigal children shall be forced to return to Him and 
He will joyfully accept them as His own. No wanderer shall be 
suffered to be for ever bewildered in the labyrinth of hell. Every 
fioul, however dead in sin shall sometime or other discover her 
loving Eather and reconcile herself to Him in peace and har- 
mony. Our souls are individual beings destined to make progress 
for time without end ; and they are neither . parts of God, nor 
are ever to identify themselves with Him. In other words, 
man is neither a deluding phantom nor is God in flesh. To sum up his 
essential character, he is the real child of God, endowed with 
the sweetest privilege " in Him to live and move and have his 
being." But there is a line of demarcation between the faithful 
and the infidels. The former feel that they are really beloved 
of heaven, while the latter do not care to know it. But the 
everflowing love of God shall one day work a change even in 
the most hardend of his. children. And there is no soul on 
earth, however deeply sunk in the mire of sin, whom God will 
not reclaim. 
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The 3rd — EiTTuaK Life. The soul is immortal. It is absurd 
to suppose that the Divine Father will sometime destroy His 
own children. The dogma of the absorption of the soul into the 
G-odhead is utterly false. And there is no transmigration of soul. 
The man of faith does not pretend to have definite notions of hiij 
life on the other side of the grave. The Brahmo shudders at t 
Hindoo or Mahometan ideas of paradise. He humbly leaves 
life to come, to the loving wisdom of God and declares himself ign 
rant of what shall [^become of him hereafter ; but nevertheless he 
has full faith in the goodness of God and in the immortality of hii 
soul. And it is the bright hope of everlasting life that gives wings 
to his feet to draw nearer to the world of purity. And he requires 
no individual to come back from the land of spirits to tell him that 
he will survive the death of his body and there is a next world beyond 
the short span of three-score and ten. 

The 4th. — Salvation. Salvation comprehends two aspects o| 
Divine Action on the soul of man, One is to free her from sin ; tha 
other to let her enjoy the sweets of holiness. But no man is in- 
fallible, The greatest and the divinest of men are not free from 
error and sin, The doctrine of progress in itself argues the impet- 
fection of man. God alone is perfect and altogether sinless. Ma& 
is pure only in degree. But there are stages of life when under 
the protection of Divine Grace he is incapable of certain grosser 
kinds of sin. The more deeply *he begins to love God, the greater 
is His safety from the influence of temptation. Eepentance, punish- 
ment of sin, and atonement serve to prepare him for the Kingdom 
of Holiness. Salvation does not mean escape from the punishment 
of sin. It is consistent vvith the infliction of severest punishmeni 
on the soul. For, the bitterest of Divine chastizements are M 
greatest expressions of his mercy. Those torments and agonin 
which convince us of the worthlessness of all fleeting felicities anl 
lead us at the feet of God, are certainly more valuable than heald 
and prosperity. Salvation, in other words, is the work of Divinfi 
love to regenerate our souls. But, of the particular means whicli 
the Supreme Being adopts to achieve this great end we are perfect! 
ignorant. He alone knows how to save His children and draw thei 
near to His immediate Presence. But this process of purificatioi 
or regeneration is co-existent vvith eternity, No one shall be in 



positioii to declare, I am redeemed never to fall again. The higbeet 
of seraphims shall have to tremble before the awful Thrjne of CK>d, 
and shall have to repeat the solemn tmth, " Let him who thinketh 
that he standeth, take heed lest he falK" G-od is the only Saviour. 
No man, however, deep in faith, can save his brethren. Mediation 
and vicarious atonement are meaningless. Deeds of philanthropy 
cannot save a man. Salvation is th« result of living faitii in the 
redeeming grace of Q-od. Those who are really penitent and thirst 
for God enjoy its blessings. Those hungry souls are ever ready 
to surrender their own free will to the perfect will of their Lord 
in heaven. They deem it the highest act of their freedom to serve 
God and to depend on His mercy. In fact, salvation, conscious 
surrender of our freedom to the service of God or our wilful co- 
operation with His Spiritual Providence is the same. They who 
obtain salvation recognize their Lord, and the spiritual ears of 
their souls are ever open fco His secret and direct communications. 
The greatest tests of salvation are Faith and humility. Salvation 
does not mean to get rid of the Divine Anger. God is Lore. And 
anger is an abomination in His Sight. The most hideous of human 
deeds can not inflame anger in Him, for He is absolutely pure and 
ever-forgiving. The object of salvation is therefore, not to appease 
an angry God but to draw the dry and [dead souls near to the 
fountain of His ever-flowing love. Yield to Him your heart and 
life and He will certainly purify and sweeten them. 

The 6th. — Eevelation. The Brahmos have no faith in Book- 
revelation. The Vedas, the Old Testament, the New Testament, 
the Koran, the Chaitanya Charitamrita and the Granta Saheb of 
Baba Nanok are works of men. They do not contain, throughout, 
the infallible words of God. Errors and false theories are to be 
met with in most parts of these Scriptures. The volumes of the 
worlds of matter and mind which we behold, day after day, are 
greater and surer revelations of the wisdom of God. But besides 
these oujbward signs of the Divine power, the Brahmos have faith in 
fresh and direct revelations of the holy will of God in the deeper 
and inner world of their souls. I have already told you speaking 
of their faith in God that the Brahmos do not derive it from the 
fleeting phenomena of the outward world, but independently of all 
external causes* God is self-revealing. He reveals His own exis- 



tence. Otherwise the limited powers of men could never discover 
Him. By the very character of His Being He is inaccessible to 
our senses and reason. Intellect could never fathom the depth of 
His existence. Faith in G-od^s therefore, the first and the deepest 
of all revelations. Hevelation is direct and internal. What God 
revealed to Christ Jesus are no revelations to me. The souls that 
are sincere and hunger after the tidings of heaven are open to the 
direct and inward revelations of Grod. Conscience or our knowledge 
of right and wrong is another revelation fresh from the moral Gover- 
nor of the universe. The world of men would be at an end, had 
not God himself implanted in us this heavenly knowledge of justice 
and morality which govern His kingdom. He is ever ready to reveal 
to us the grandeur and beauty of His moral and spiritual riches, wo 
are only to prepare ourselves to accept them. Men receive fresh 
and lively revelations in proportion to the depth and height of their 
spirituality. There are exalted men- in the religious world who 
draw nearer to tho Holy Throne of God, and drink deeply of the 
living waters of His love. The fresh tidings which they receive 
from on High, stir up the hearts of their fellow-worshippers. The 
eyes of purity behold directly, the unseen, the unknown and the 
deep things of God. The more we advance in faith the more we 
are sure to receive deeper and higher revelations of the kingdom of 
heaven. And there shall be no end of revelation as there is eter- 
nal progress in the spiritual character of man. 

The 6th. — Iitspibation. There is incessant inspiration on the 
part of God. It is He who inspires with life the countless 
millions of His creatures that walk and move upon the face of the 
world. The fowls of the air, the beasts of the forests, the fishes 
of the sea, and the myriads of other animals that creep and s\\im 
and live and fly one and all receive their breath from the inspiration 
of God. It is God Himself who breathes unto us all forms of 
existence intellectual, moral, affectional and spiritual. But 
who are so blessed that can behold the Inspiring Father of this 
great universe ? "Who are so powerful that can remove monntain s 
and the deeps both below and above, and look in the face of the 
Creator and Preserver of these glorious works so wondrous fair ? 

Are not these worlds of . grandeur and beauty, intelligence 
and affection, so many stumbling blocks to our way to the Liviog 



TjKxi t Who cttn do away with their finite ideas of space and 
time and go out beyond the world of phenomena to look into the 
face of God in the full majesty of His beauty ? The re-born or 
the pure in heart alone can do this. The vsouls that have subdued' 
the beasts within them and are alive to God and salvation only 
can enjoy the sweets of such interview with their Father in heaven. 
They behold and feel the height and depth of His love and are 
inspired with stronger and deeper feelings of reverence for Him 
than at the sight of their dearest mother on earth. God himself 
inspires them with faith and heroism according to their hungering 
after holiness. The more dearly they begin to love Him, and the 
more strongly they feel Him nearest to their souls, the deeper 
and sweeter are the blessings of inspiration which the God of mercy 
showers upon them. The more they establish themselves on the 
firm jock of His Grace the surer is their hope of direct and con- 
scious inspiration from Him. The inspired feel themselves nearest 
to the Presence of God and verily they behold heaven on earth, and 
even in the most wretched of men, immortal souls— overliving obj- 
ects of their esteem and love. 

The 7th. — Divine Sebvice. The Brahmos' ideas to serve 
God are simple and universal. Partial service is condemned. The 
Brahmo Dharmo demands of them entire and full devotion to God. 
They Lave to serve Him with their whole strength, whole mind, 
whole heart and with their whole soul. Nothing short of life- 
long and undivided service to Him can restore them to peace 
and contentment. They cannot serve both God and Mammon. 
Those who are in the midway between the world and the Kingdom 
of God are indeed,' in a very frightful and critical position. They 
can neither drink deep of the sweets of the Divine Pountain nor 
can enjoy the world of fleeting phenomena without the bitter scol- 
dings of their conscience. To ensure a calm and pure life, is requir- 
ed a complete surrender of the soul to the leadings of the Holy 
Spirit. We cannot reserve a smallest particle of a thing for our 
own use or for the convenience of our dear and near kindreds, 
without faithlessness of our heart. Besign your parents and bro- 
thers, wives and children, wealth and powers, and all else to^ the 
mercy of God, renounce the attachment to the world and seek the 
kingdoin of holiness is the first commandment of Brahmoism. . 



This renunciation does not mean BeclttaioH fwSia HVHyfir n 
to be doi^e purely in spirit. Brabmoism teacbes us that we can 
love our wives and friends without loss of purity. At the outset 
I told you that the aim of«the Brahmo Dharmo is not to undermine 
the«acred^ties. of society but to deepen and elerate them with 
higher and sweeter tone of morality. Accordingly the Brahmo 
Somaj of India have undertaken the following means to intro- 
duce life and faith in our communities with a view to work 
out the regeneration of India. 

I. Divine Worship. 

II. Propagation of the true principles of faith and life. 

III. Observance of pure morality. 
Under the heading of Divine Worship, I include all kinds 

'of Divine Services, domestic, social, private, public, daily, weekly, 
monthly and also yearly. On these occasions the ministers try 
"to impress upon the worshippers, the importance of Prayer, 
jkdomtion. Gratitude and Communion with God. Brahmoa and 
Brahmicas < female worshippers of God ) are required to worship 
their God, at least, three times every day. Those who are more 
advanced, are scarcely without inward communion with their Father 
in heaven. They know in truth how to pray without ceasing. The 
■beginners are advised to worship Him at least once a day. 
, There is a set and simple form of adoration which has hm 
translated from the Sanscrit original in English, Guru-Mukbee^ 
Oordoo, Teligu and several other dialects prevalent in the Punjab, 
the N. W. Provinces, and in the three distinguished Presidencies of 
India. The Sanscrit text comprehends the following eharaeteristics 
of the Godhead. " God is real, intelligent, perfect, joyful, living, 
peaceful, good, without equal, pure and incapable of sin" These are 
the leading attributes which are daily adored by a Brahmo. But 
this is not enough, fle has to look into the daily wants of hiaj 
0oul and to examine his life with the high standard of purity. He 
should ever remember that it is not repetition or muttering 
certain spiritual truths or some deeds of seeming righteousm 
that will save him, but it is the faithful and undefiled heart, ( oi 
of which are the issues of life ) that will enable him to see salvs 
tion in God. Without silent and inward hungering after Qoi 
public worship is mockery, or at best, it is a mere torrent of woi 



addressed to airy nothing, having no party present to «hear and 
respond to them. None but the hungry and living soul can feel 
the presence of the answering God. T5 conduct Divine Service 
in truth and spirit is impossible without the purity of private 
life. You defile yourselves, spoil your friends, and fail to look 
upon men and women with the eyes of faith and love, and to 
expect in this state of mind to worship God in the beauty of His 
Holiness, is in fact preposterous. For the sinners have no other 
way to approach God but sincere repentance and deep resolution 
to lead a life of godliness. Thus the practice of Divine Worship 
has, long since, begun to purify the inmost springs of the Brahmo 
congregations of India. It has already infused life and faith into 
several families and communities. May it pervade the length and 
breadth of India and increase the number of her children entirely 
devoted to the service of God ! Facts have remarkably shown 
that it is one of the most successful means to awaken the deepest 
and highest spirit of man, and to secure the innumerable and 
unavoidable blessings from direct and conscious communion with 
the Supreme Lord of the universe. 

II. Under the second heading, namely Propagation of the 
true principles of Faith and life, are included the yearly proceed- 
ings of the Brahmo missionaries, newspapers, pamphlets, sermons, 
tracts, and lectures which elicit the principles of Theism and 
exhort the people to extend the empire of truth and love. 

III. The third and the last, viz, observance of morality, com- 
prehends the inward organization of the Brahmo Somaj of India. 
It is a kind of moral government established on the principles of 
faith and love. The constituents of it are those who have been 
thoroughly initiated in the leading truths of Brahmoism and hence 
excommunicated from the orthodox class. The duties which they 
owe to one another are most serious. Every one of them is respon- 
sible for the moral and spiritual well-being of the whole congrega- 
tion to which they belong. The spiritual workings of their inner 
lives create a kind of holy atmosphere wherein they continually 
live and move. And the blessings that accrue to theip from such 
organization are indeed innumerable. It is pity that most of our 
«o-called Brahmos are not bold enough to submit to the influence 
of this sweet and blessed brotherhood. The life of it is complete 
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tubmiMioft to the ho^J will of Qhd tdkA the deepest stoc^ 6f ii« 
^liiidation «re lo?e and freedom. For obedience to GKkI tod lore 
«f man 9ie pdrfectly eompatiUe #ith tke best ezeteise of ou 
ireewilL 

It is tbrdngb the liyes of this eongregatien that the spirit ef 
Brahmdsa has gone far and wid<i oter the Werid. Sngland asd 
Scotland have felt deeply the greatiless of some of these liies. 
And ihey are tiot unknown to Europe and Aftt^iiea. May Freri* 
dence raise vip a larger ndmber of satt men. It is nearly half s 
ctotury back that the seed of Bfahmdism was irst sowoi in Isdu 
by lUja Bam Mohuh II>oy. It is a little lesi than 41 years when 
he established iii Calcutta a weekly pi*ayer-meeting which irv 
open to the fbllow^rs of all creeds. Tcr trace the progress of 
Theism from that titne fbrwilrd and to know in detidls the erents 
of the four reinaf kable periods thai h&Te already rolled away, re- 
quire deep and long eitudy. It will please you to see how Provi- 
dence raised up from time to time men of strong faith witUn the 
course of these 41 years and how the humble efforts of these men 
have contributed to the social, moral and spiriiusl eletation of 
the thousands of oui^ countrymeii. 

After the Great Itefoi*inei^ of India has done his mission aM 
taken his leave from the world of the quick, our venerable ininister 
Babu Debendra If ath Tagore made his appearance. He prdred 
the man of the time, and through .him was the Bi^ahme Bom] 
brought to a stage without precedent in thei past. He was tlie 
soul of the Tatwa Bodhinee Shava. and its organ. And th6 sermons 
and li^tures he deliyered week after week in the Somaj fiall and 
in thfi Brahmo School animated hundreds of souls with ardour and 
enthusiasm. Under his influence the Brahmo Somaj began to 
gain in strength. But unfortunately the enormity of his wealth 
was a temptation for many. And hence they grew weak in faith 
and could not stand the test. The winnowing fan was in operation 
and they were driven off from the band of living £uth. 

This band of faith are the present Brahmo missioned g( IncKa. 
The entlmsiasm of these ttien were too d^ep td languish. The 
uiikind treatment they redeived at the hands of theii' friends inten- 
si&ed the brooding fireiii thelfi. Th^jr Jbfined themselves iiita a 
lbbd]r of tegular Worsbtjpp^rA of thd ev^f-plPeseUt mi m^-WH 



from Him through their sincere repentance and pffjrfMfblafif #Pffi- 
pelLed i;hm tp (iQTot^ t^eir ^a^ liy^ for the n^^a^i ^lef §$1911 of 
India, O^ gr/ftpte4 them £i4th in Hif imp^^ Vrovid^C^ 54ll# 
tib^ reeig^ed themgelveii ai^d th^ir faniili^ to His mfffCf. i^U 
thenghts of wealth and honor werid renpnnced. Th^j ha4 a^^tmJlf 
none on earth to take care of them. But so mjsteriojo^ and per- 
^iful are the ways of Qod, none of His Cftithful 8er?ants was suf- 
fered to die of starvation for want of sympathy. He himself began 
.to take care of them and they were not unconscious of it. Tik^ 
constitution of their mission system is, indeed, most peculiar and 
its like is to be found nowhere. They were not appointed by fliruy 
higher authority on earth. They recognized the special purposes 
of their own lives and received their appointments from on High. 
For their living they depend entirely on God. They are fc^idden 
to think of the morrow and they take it to be distrust in Him to 
depend on the resources of their own power or those oi their 
friends. They are not p^id servants. All of the^i are free and 
independent and are ever ready to serve their Lord in any way it 
pleases Him. The love ^f freedom or the love of dep^dence on 
God IS their pre-eminent character. And i^ is the force .of thiii 
char^^ter that has bq greatly glorified the Brahmo Sipmaj (^ ^^^}^r 
It ha« begun to convin^(9 ^be wjprjLd that }^japible reliance Q^ iG^^ 
jcan realty bring out life 911^ of lieath aoxd purity out of ^rr^tion. 
Hundreds of souls tha^ wepe los^ and dead m sin af e ^jepugh jyb 
born n^ain auid now pejioice in the God of Holiness. 

A ^w years ba^ik whoever declared hj/i belief in a certain nfii^- 
]^er of l^uth^^ .^a^ rocspgnis^d as i| Br^mo. Th§ purity q£ hi^^ 
and the pr^tice pi tho^ ;triiths w^re ^ken n^ noticie ^. '^hff 
Brahino could how 4^W^ l^^^fpre idols, observe tjbe jpip^^ of §i^t§^ 
tion, pride upon ,cii^te or ,<?oujl,d imjtk^ himself de^^ di^ck |a4 h^r.- 
ribly defiled, i^iihout jshame and lo^s of respe^ ^^^9ng bis friend^. 
The Somaj had tp do witj^ $he ^pinionii of the ^Qi^ei^b^ 1^ ^^ 
with tUeir lives a^d charact^i)s. jBut >thij^ !^1^te of f^^gs ^ opn gave^ 
way to the deepen ,9,tren^h of faith. 6^d character ^^ d^nounci^. 
Siiv5erity and pijir^r tpiv^ S^f mor^a were in dejaand. The tibeorer 
Uc^l st9ge pf the Sipmaj wa^ on the ev^ of d^th. Ifeak ISaitji^ aad 
hypocrisy; stood aloof. M^n of li^ngfa;tibi a^d pv^e Jj^o^tppe^jre^, 



and with •them commenced the practical period of the Brahmo 
dhanno in India. 

During this period Brahmo Somajes hare been established al- 
most in every remarkable place in India. It is from the beginning 
of this period that the Brahmo Dharmo has began to count its 
followers by hundreds and thousands. There are now thousands 
of men and women in India who acknowlege one Gk>d, and in 
Bengal there is scarcely a town or city without a Brahmo Somaj in 
it. It is during this epoch that the Pree Eeligious Association of 
America, the Band of Faith in Wakefield, the Free Beligious Com- 
munity of Apolda in G-ermany, communicated their views to the 
Brahmo Somaj of India. And in this year, Mr. Jhangeepal of 
Karachi, the first Christian convert in Sind, Baja Bampal Sing 
Bahadoor of Calikakur in the district of Purtubgur and the Raja 
of Bhinga in Oudh, and most of our shining graduates have openly 
embraced Brahmoism, and began to evince great interest in it. 

The Missionaries of the Brahmo Somaj of India have this year 
visited England in the far West and most of the towns and 
villages in Bengal, Behar, Assam, N. W. Provinces, the Punjab, 
Central India, Bombay, Mangalore and Madras. Their proceedings 
are not yet out. But of those which have already reached ns we 
can speak with great cheerfulness and gratitude. The Bristol 
Indian Association and the Theistic Society of London in Great 
Britain and the enthusiastic and hearty welcome which Baboo 
K. C. Sen, the leader of the Brahmo Somaj of India received 
from the best, the purest, and the highest of personages both in 
England and Scotland and the private and public promises of their 
sympathy and co-opwation in the Eeform Movement of India, 
speak volumes on the success of his mission. His return in India 
has opened a new and grand era in the Brahmo Somaj movement. 
IVom this we hope will commence the 5th period of Brahmo Dhar- 
mo — ^tfae bright period of Power and Activity. It has brought be- 
fore us a vast and 'wide field of action. The sweet blessings of 
Brahmo Dbarmo are no more to be enjoyed by a small number of 
men in India only. India and England are now to serve their 
Lord together. The sweet tidings of free and direct access to Him 
sliould now resound from one end of the world to the other. The 
whole world of liberal and religious men scattered over the dififer- 



rent parts of our habitable globeshall form one beautiful and 
spiritual bodj which will worship one Master only. The TariouB 
parts of India remain to be enlightened, and the followers of 
Theism are to look after them more carefully. More active mea- 
sures are to be taken to elevate India morally and spiritually. • 
We heartily congratulate our friends in Calcutta on the estabb'sh- 
ment of the Indian Beform Association after the return of our 
revered Minister from the West. 

Now I have told you in a rough manner what the Brahmo 
Somaj has already done, and is about to do for the well-being of 
India. But the internal organization of the community is not yet 
BO strong as to meet with the various demands of our country. 
True, Brahmo Somajes have been organized in hundreds of places 
in India but most of them are isolated and do not know one ano- 
ther. They are too selfish and too narrow to undertake the great 
work of the reformation of India. Some of them are n($tasham- 
ed to profess themselves sectarian and merely provincial. The 
elevation of India, they say, is too high for them and they cannot 
therefore enlist their co-operation in it. These childish excuses no 
doubt, proceed more from their love of individual whims than from 
real disabilities. Some gentlemen, we are told, convert Brahmo 
Somajes into Societies of Commerce, ^ey take active parts in 
them with a view to gain respect and to cut eminent figures in the 
Brahmic world of India, They become Ministers, Secretaries or 
Presidents of the Somajes and feel themselves gratified with a 
certain number of letters from the infiuential men of India and 
are ever in look-out after acquaintance with the leading members 
of the Somaj. But when these interests are at stake, they will 
readily renounce the Somaj and turn staunch enemies thereof; 
What they chiefly want is their own satisfaction. It does not 
concern them whether there is spiritual life in the Somaj. The 
members of the Somaj may starve before them while they luxu- 
riate in plenty. 

But there are men in the Moffusil who are really in earnest 
and ready to devote their energies to the service of India. To these 
men has the Indian Beform Association opened a vast 'field oi 
work. Indeed no man who feels himself interested in the welfare 
of India can look upon it with cold indifferenoe. This Association 



will not ^j eall put tb# iMgml thought* jMid liviDg ei^rgias df 
JDost of 0|v eoimtfff bmh b«t idao will sJiQir ibrtk th9 ^i9tinetion 
betir^u the reti and tha aO^nJlad well-wwheri gf Indifi. 

jEVieodt and CouDlvTiiieiif the beBjb posaijble openings are nov 
. iniid9 for yo^r eafuibst 9^erlion« 1» ai^cliprate the condition of 
yottf country. Tbo In4iw Befonn ^ssoeiatiom. appeals to tlie 
4eepe9t feelings of J9^ }m^> Oom^ forward/ and help your 
brethren to raise up India. Let th^ hidepui cries of her teemiDg 
jRiilUoBd ftir np %h0 biHen fo^i^tain? of ypur sympathy. 

Brakmo Prethre^ ^i %he Moffussil^ tijston to tl^e sweet voice of 
Qod. H9 calls i^pon yoi^- to r^ve;^ the 499peiBt secrets of His 
heart. Be giires you life ^d we^lti). Pevot9 them to the cause 
4>f His suffering jchildren. And H9 wiU i^nfold unto you the sweet 
jP97« pf Hju9 loving . peunte^anc^^- Try tO b^ve community of 
food feejiq^ lupspog ypyrsplyes and opep ebranels of intercourse 
with nJl tbo .Br^blPO iSoioaje? in thp ^dif^tropolis and the Moffuasil; 
Iia4 bless for over tb.O deep love tb^t pnd^rlii^ ^bo Brahmo Somaj 
pf India. May yoa adr^c^ ia deeper pfljii^f^i^ PPJPy V^V^^ 
feeUngn of th|9 Brotherhood of M^n ^ 
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TAPOBAN. 

RmOIOXTS CONVfiBSATION BfiTWEfiN ▲ MINISTER AND 

HIS DISCIPLES. 
[:F|^>Mth• io4ia^ jMQxTpr, Sunday Bdijk^oi^ JaAoszy 4 1 874. ] 

Wr¥ do we fail to enjoy tbs «woolbp9ke9s of bro^M^ood 9 

A.-^Beeaiiae wa do not seek our brothepp so eamesUy as we 
f ant for our Father m beMron. Our hearts are not fiilly alive td 
their «eal well-beings AP team trickle dow^ fipn^ onr (Byes for th^ 
ein an4 Borrow. We do wt prfkj for 4;b^ir M^r^pn as jtrol j as 
we do for our o^n. If wo «ould i^e^ ^ tb^m ^ur hearts ae con. 
fidently as we do to our heavenly Father, we would cffft^nlj feel 
them nearw to ourselves and the Asep mi 4^00k joy of broibheriiood 
would fill our hearts. 

But how ean we Ioy^ thoAo wto are des4 in si^ ? 

A.rr-Fure and yirtwQrts loye IM #ow« irpm Qpd,^gtead of be- 
ing weakoaed biecoiq^ r^^t^ (h^»»f M^ Ptf^gf^, the wore yividiy 



it behdlds the mdfft! dd'<>pmi«y of i«t dbjecl. Tb^6 to fid pidlf 
i*i tbd lot 6 foiifldild tip§fi iftfi^dfi^^, Wd «f6 la k^S mm eM 
iwomen simply because they are thrf children of ouf 46mttk{yii 
Father. Perfect lore does not die in the presence of sins op physi- 
cal deformities, it delights only in the sal?atton of the soul. There 
is no real love of Gpd in those who can forsake His children for 
Boine disease moral or physical. We now«bdflAt of the |ii|7 which 
proceeds f^om our love to our inferiors /*'but It will tftTttehgldered 
as unpardonable pride When we will be ini^pired with the absoltiteljf 
divine and virtuous love Iroin h^&tefi. (The lave which we flow 
cherish for oiit frieilds is not purely divine oi* in 6the]f terms, the 
true love of the sotil, because wh^n dhai'ply atlfdysed. It will be 
found to be carfial, covered under k cloack of pUfity ; btit when we 
will drink deep 6f that redeeming love whiah floWs fi'din ottr Hely 
and Divine father in heaven it will be perfectly iiatiiral and ewy foi* 
us to love eveii the ugliest and the worst of sinners aiuoiOig: tndil 
and women. 



( Deee&b«r 8ard 1S73. ) 

Quit* love fbr Gtod i« as fnte as he&ten { but ouip love for ond 
ailothe^is, at j^rdsent^dotudholy and io spiritual as calculated to 
sanctify bt>lh the loter mi the buloved. As there i» a peculiar 
attitude t)f th§ ibiil iti which it eAn eziter int6 4&d d#eU in thid 
presence of Q^bdj ^oit requires a certain exaltaiiou of the spirit to 
cast away all forms of eaHhly of iidpure. love aild to conceive 
that divine Idve Which ddeks the redem^tiofi of the soule 
upon whoin it flow§« There ii iddWi a Belf«>Beekilig propensity in 
our mutual love, f&t at pres6ht| wd Idve those only who love our*' 
selves ; thid selfish teudeeny will neve^ die Until we fi^ceive a 
cui^re^t of puire loV0 f^dm on High. 0=od doei lovd them who do 
not love Him ; but how many ar6 there even among the best 
and the purest of m^ and womefii who ciin love those who hate 
and are opposed to them i ICd OUe can do thin withdut the iaipihiH^ . 
tion of that uneAHhljr iotre whieh oomes down upon lb to save the 
sinners. When there ii QqA'% lovd in the soul it is impossible for 
one id rejitdt iti force ii&d r^uaifi indifferent to the saltation of othera 
it 30ffipol8 him to gQ forth Md bring ba<^kti@od those who went 



astray from the way of salvation, and his heart finds no rest 
unless !^ee8 that those who were dead in sin are now saved and are 
alive to Gk>d. • 
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THE LIFE OP THE SOUL. 

[ Thelndian Min^Sondsy Maroh 25th 1877. ] 

Wnatf^iMi theu&^ftf^t What are the infjallible signs which 
indicate its existence P How to attain this kind of life and what 
are the enjoyments and blessings which attend it P These are a few 
simple but most vitally solemn and serious questions which every 
aspirant after Qodly life must strive to solve. Man naturally dreada 
and abhors every form of death, and the universal prayer of hu- 
manity is " lead us from death to life everlasting." The highest 
or the most advanced type of life which a man is capable of living 
is the life of the soul. As it is perfect and everlasting it is in^itely 
superior even to the best mode of refined life which modern civili- 
zation and enlightenment may suggest. We see every day around 
and in the midst of us living men and living women. But alas ! 
how few of them possess living souls within them. In most of 
* them the discerning eye of faith is grieved to observe the grim and 
pallid face of death instead of the healthy flow of life. How to 
awaken and revive these men and women or how to infusie into them 
the life of the soul P As the life of the body is known by the 
processes of its inspiration and respiration, by the circulation of 
blood and also by the varied and manifold action of its several 
other organs and senses, so the life of the soul can be ascertained 
by the peculiar action of its inward powers. As an experienced 
and competent physician can tell us the diffemt degrees of the 
ebb and flow of the bodily life by feeling our pulse, so is a revived 
soul empowered to understand the various stages of its own life 
by knowing the movements of its unseen pulse. In cases of 
dead souls the pulse ceases to beat, whereas in the instance of a 
reviving soul it begins to move. Those who are dead in unbelief 
and sin can hardly know and appreciate what the life of the soul 
is. They may live in the prefience of revived and living soids ; 
but they cannot see the mainsprings of that higher life which 
flows in the veins of their spiritually superior companions. 
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Bo appreciate the souVs real life, tlierefore, requirea one to attain 
and live that life himself. The eight of a living soul is quite a 
Belief and refreshment' to^ those in. whom, the life of the soul has 
but begun# We dor noi>know^ what the^life <A the soul is in itself ; 
but every living soul can see wliere it is, what are its expressions, 
how itcan^be possessed^and what are its ^oyments. What is the 
life of the soul ? or' more- clearly who is the life of the soul P 
Svery devout> believer would most emphatically assert — 'God is the 
life of the- soul.*' The Living God is the Fountain-head of 
thelifeof tiie souL He is not only the Briinary Source,. but 
He is the ' very di-^oi^,' the tsonstant and eternal food and^ drink of 
the soul. Discard. Gt>d from th& soul,' it dies ou4righti The 
soul begins^to<.live with its bttddiHg faith in God^ or its^ intelligent^ 
oon8ek>usness«o^ the* inmost, and nearest existeneeof Divinity; 
This inward sense of God may be* saf^gly styled the puke of the 
ftoul.. God communicates Himself to this awakened sense in a ^ 
tiireefold W4iy \ namely, as Intelligence, Love, asid Holiness. Andt 
there are also opened" tiiree- corresponding fkiailties withins the* 
depths of the soul to welcome and enjoy Him as such. The steady, 
and regular culture of these three faculties gives birth respectively 
to the three l^eading religious movements <\ to^'wit, yog<it>> BhakH 9S\Ax 
Seba. The^life of the sou^l is proportional ta the exercise of these 
faculties. There can>be no freshness, ne originality, no real life 
without' the- healthy actien.of ai>y of these Boul<-powers.- 
And harmonious life of the soul is possible only when all these 
piowers^actihandinhand. We read in some- of the scriptures of 
our ancient Bishis : ''There is life in the -tree, and the fduls of the 
air and the bsutes of the forest also live ; but true Itfe is attain-* 
able enly by the deep^ contemplatien^ of ther Supreme Spirit" Thifi 
evidently shows that the venerable- sages of old^ Ihdia knew atid 
enjoyed the life of the souk^ Bftt the above t^ct does net include 
the whole truth. l>e>contempktioi>> must bie added* devout, enthu- 
siastic, aud nijiddeaiug feeling and the spirit <^ perfect obecBence. 
These are the three cardinal>^thiBg8 which aid us in the attainment^ 
of the life of the soul. l%e soul of India at' present is dead, .be- 
oause there are among her children so few original thinkers, so few 
devout lovers of God and humanity, and so few individuals who 
ace sincerely loyal and obedient to their Heavenly Lord. In fact^. 
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witbottt ecBsdoimr £reet aBAiunxn/ediate contact with the Supreme 
Spirit^ ihaie ean b^ no fmb aad Ufe-giyisg thought^, no redeeming 
loy« and no absolttte Miigaation. At the ont-set we asked what 
t^ ihe mfaOible aigiui ef the life of the aouL UTith ihesfr abreadjr 
ipentioBed, we maj e&Bmerate the foOowisg two a» the noat in- 
^falUbkaignaof iheeziatence of If e in a aevL The deepest and 
fliHmgeal hunger and ibint for the Liidng €Mk or the unceasiiig; 
fltrttflurle to be led awaj from the fasdnating b«t evaneacest. seenea^ 
of death to the yery home and source of I^ife. and. its spontaneonSi 
prefe|!>eBaft to live id the company of these who. haye eonseeratedt 
their entire Eyes to the aerrice ef their Liying and Eyer-actiy* 
Master )n he ayen, eertainly indicate that there is life m it. Thea# 
tiwa teats caa ney^ deeeiye ua. Peace,, cheerfufaiess and the yar-< 
ipus eBjjfoyiiHilft and blesaiags wbidi attend auch life may raliher 
neU be inM^ined tblM& described. 



ALONE IN THE WORLD. 

Tke Indian liCinior, May 2T, ISTT. 

T9£ higheat aQ>i«ation of aloidng worshipper ef Ood ia to 
elene in tiie world. Loye (tf loneKtieaa ia the ineyitable and necea- 
^arJ reaoltoC the loye of the Ona TrueGbod. Loye naturalljr 
iveeLs its. own gratification by« enjoying the presence of its object 
ip es^usioii of eyefythiog elfse. And it is^ thereferoi that when« 
eyer a soul is inspired with genuine and eyer-growing loye for 
the preat<H)» ahe eud^eiyouiia to withdraw hcrs^ from all things 
created^ in order to entei; into deep^ closer ailent and rapturous 
eon^mumon wi^h Him who ia.the object of her new-bom loye. It 
vaa tbQ impelling force of*ti)is redeeming loye which led great- 
prophet^ Midgreat.deyotees of antiquily to. renounce human soci- 
ety, and to retir<e tq, iQuely mountains, cayea, and aea-shores. The 
aolituAeh^d its pec i}^r and' sublime charm for the Aryan Bishia 
of our own ancie^t^ India as woll ap for other yenerable sages of 
other quarters of our ha^bit^e globe. The ancients carried their 
loye q{ solitude to such an ^x^treme that their belief was that "who«> 
eyer decides to liye a godly life, must needs retire to the wilder- 
ness ax|d keep no connection with society'' To them to he alone in 
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fhe world meani to cut off all ties tBat bind man to society. Ba 
their opinion no one but a recluse is really alone in the world. But 
theism presents ta us q>uite a differexrt doctrine. It emphatici^lly^ 
ass«*t0( that a 9W of true faith can be,, or rather is perfectly 
alone in the world,, eren when he is in the naidst of his dearest 
and nearest relatives. H© can feel himself quite ak)ne m tho^ 
din and tumult of busy and overcrowded erfcy. He can feel^ 
iiim:seff an exile, and an utter stranger upon this earth in spite of^ 
the sincere and steady affections which daily attend upon him^ 
Because the man of G-od seeks nothing but God Himself; he 
dwells in G^od and beholds with his i&ward eye nothing but God. 
Eyerything else is unreali te hm. He sets his whole heart upou 
€rod, and therefore keeps it diUgetitly fi^om being distracted by^ 
«ny ether thing. The ftecinations of' thi» world are vanities to 
him and they can not, therefore, deceive him^. He sees through themr 
and is, therefore, always safe from their soul-killing ii^uences. He 
knows his real position here and remembers that he was brought into» 
tliis world alone^ and he shall have also to depart from it alone. There 
is none here who can be hie companion always. The man of faith vi- 
^dly perceives all this, and he instantly resolves telive, even when he 
18 in his sweet domestic circle uid among Hoving friends, as if he were 
perfectly alone. With his inner eye he beholds that his real h&m» 
is somewhere else. But to lead such a life we must be in an advanced 
stage of faith. To Kve alone in the world when we are surrounded by 
our friends oertainly is a very difficult thing. To the world at large, it 
has invarisihly pi^)ved a staggering problem which admits of no solu- 
tioQ. But to men of grace it is a reality. They are alone even when 
they are in the midst of a vast multitude of their friends and 
admirers. They are sincere ascetics even when they seem to be in the 
fullest enjoyment of domestic affections^ and the happinesa of the 
acones around them. 



OUR EDUCATED MEN AND THEIR PARENTS;. 

[The ISidiM Mirror. J^e 30, 187.7.] 

How do our educated mea behjive towardis their* uoenlighUneJl 
yareats t Are tfad lutter sai^isfidd witk the treatment which they 
leceive from their ciyilized but heterodpz children t Do both parties, 
onjoy th.e sanotitj o£ peace which is tha: inevitable result of conscien- 
tious Ibeling^ and. good conduct towasds each other t It pains us to> 
return mournful answers to these questions. Our educated country- 
men are not generally good sons^ ^ery few of them love and revers* 
their parents with a warm heart and a clean conscience. And some 
of them, we are told, are so pervene aa to regard and treat their pa- 
rents as old fools. "Dead cow eats no grass/' — ^is a significant . 
saying among tha orthodox classes.. This expression is used, 
they say, by many educated Hindus when their family priests 
ask them the reason why they dislike to undergo the yearly ceremony 
of Srctd for their departed father or mother. Ta every true reformer- 
it cannot but be edifying to see a sineere Hindu performing witht 
reverence the ceremony of annual Srad in commemoration of his de- 
parted parents. It must be bornB ia nund that we are no advocates, 
of the ancient institution of Srad, as it stands at present ; but we* 
must emphatically declare that we cannot be blind to the sacred' 
principle of filial reverence which underlies it. The superstitions'^ 
errors which have been added to it must be honestly denounced and 
avoided ; but no right-thinking man should depreciate the ennobling 
feeling of love awakened by the observance o£ the rites of this time- 
honored institution. If enlightened reason ajadawakened conscience 
have induced our advanced countrymen to condemn the ceremony o£ 
Srad as a superstition and hypocrisy have they not in the same . 
breath exhorted them to cherish and cultivate their filial reverence 
even after the decease of their parental Surely, our countrymen 
have not been educated to give up their faith in the immortality or 
the soul. But it is evident that the present system of our education 
is woefully defective. The object of o*%r;Universities is evidently to. 
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^ucate the intellect and not the heart of India. Qur educational 
4tathorities do not oaro to inspect the growth of our affections. Oir 
colleges and schools have no business to interfere with our morals. 
tt is no concern of our educationists to enquire whether their students 
turn out to be good or wicked sons. And this defective education 
is the root of most of those numerous evils to which young India has 
been subject. We think it is high time for Government to introduce 
a regular course of moral training in every seminary under its control. 
Otherwise it may wisely give up all hopes for securing good and loy- 
al subjects in future. If it takes no care to educate the heart of 
India, it cannot expect real loyalty from her. It may confer a thou- 
sand benefits upon India ; but they will prove perfectly abortive in 
calling out gushing loyalty so long as the heart remains callous and 
nneducated. For when the heart is dead, there is no gratitude in it 
and it easily forgets all benefits. Gk)od sons invariably prove good 
subjects, and ''every rogue has begun by being a bad son." In the 
same way, irreverence towards parents generally breeds disloyalty 
Awards the sovereign. But it may be 'asked — how can we revere 
such parents who are without education and a moral charactor ? We 
lure a great way in advance of those old folks, how can we regard ?jid 
obey them ? They are narrow and we are so liberal that we can eat'w 
and drink with anybody we like, and to us a Brahmin and a Mlecha 
are equal. There is another class who proceed to the opposite ex- - 
treme. They profess^unbounded reverence for their parents, and do 
not feel ashamed to confess thisit they are ready to sacrifice their con- 
science at the altar of filial duty. Nothing can be more unreal and 
more hypocritical than this. For can there be true filial reverence 
at the sacrifice of conscience ? To please a parent against one's consci- 
ence is not only to ruin himself, but to do positive injury to the 
higher nature of the parent. To feed and to clothe the bodies of the 
parents is not the whole duty of a true and good son. Let us take 
an extreme instance. Suppose a father desires his son to kill one 
who, he fancies, is his deadly enemy. Here the small and still voice 
of the son's conscience persuades him to disobey his parent, but for 
the exhibition of his filial obedience he commits the murder. This 
submission to the father's will is not only vicious but it is against the 
true interests of the parent. For true love and reverence would have 
actuated him to seek the eternal interests of his father. A consider- 
able portion of our educated countrymen are guilty of pleasing their 
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]paronts in a siipilarly whimsictd way. They say tli4t they practise 
hypocrisy and oonform to the wishes of their old parents simply for 
fear of inourring their displeasure. This proves that their reverelice 
is not so deep as to bear up with the distempers of their parents and 
lead them to secure their higher interest They will perhaps spend 
several hours in educating their better halves ; but thegr will not eit 
even a couple of hours at the feet of their old mothers or old f athera 
to vindicate to them the glories of truth and holiness. In fa^^t^ this 
hypocritical obedience to their^arents is rather a strong proof of 
the want, instead of the e^dstenoe, of true affection fbr their 
parents. Such is the condition of educated ladia as regards filial 
reverence, t 

Even the advanced classes of oar community lack in example 

in this respect It is, indeed, refreshing to learn that Jesus Christ 
and Ohaitanya, both most eminently distinguished for their asoeti- 
oism and absolute renunciation of the world enjoyed in the highest 
degree the sweetest form of love and reverence for their mothers, and 
both of them most gratefully appreciated the affection, the solicitude 
and anxiety of their mothers for them ; and out of Che plenitude of 
iheir enthusiastic love and reverence for the parental relation they 
commended their mothers to Qod, the Great Parent of all parenta. 



t The following linei did sot appear in the I. BL 
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The following new books are ready, for sale at- the Braamo 
Somaj of India Mission Office, 6, College square, Calcutta. 
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